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DOCTRINE. 


AccorD1inG fo a promise in our last, we shall here fa- 
your our readers with another extract from the Rev. 
Ir. CHANNING’s Sermon, to which we shall subjoin 
some remarks on certain parts, with an intention to show 
that, by attending to his main foundation, as to doctrine, 
he may be considered a Universalist ; but that he has, 
notwithstanding, either through the force of habit, or 
for a want of duly comparing his different statements, 
fallen into the appearance, at least, of contradiction. 





Fourthly. Having thus spoken of the unity 
of God; of the unity of Jesus, and his inferior- 
ity to God; and of the perfections of the divine 
character; I now proceed to give our views of 
the mediation of Christ and of the purposes of his 
mission. With regard to the great object, which 
Jesus came to accomplish, there seems to be no 
possibility of mistake. We believe, that he was 
sent by the Father to effect a moral, or spiritu- 
al deliverance of mankind; that is, to rescue 
men from sin and its consequences, and to bring 
them to a state of everlasting purity and happi- 
ness. We believe, too, that he accomplishes 
this sublime purpose by a variety of meth- 
ods; by his instructions respecting God’s unity, 
parental character, and moral government, 
which are admirably fitted to reclaim the world 
from idolatry, and impiety, to the knowledge, 
love, and obedience of the Creator; by his pro- 
mises of pardon to the penitent, and of divine 
assistance to those, who labour for progress in 
moral excellence; by the light which he has 
thrown on the path of duty ; by his own spotless 
example, in which the lovliness and sublimity of 
virtue shine forth to warm and quicken, as well 
as guide us to perfection; by his threatenings 
against incorrigible guilt; by his glorious dis- 
coveries of immortality; by his sufferings and 
death; by that signal event, the resurrection, 
which powerfully bore witness to his divine mis- 
sion, and brought down to men’s senses a future 
life; by his continuai intercession, which obtains 
for us spiritual aid and blessings; and by the 
power with which he is invested of raising the 
dead, judging the world, and conferring the 
everlasting rewards, promised to the faithful. 

We have no desire to conceal the fact, that a 
difference of opinion exists among us, in regard 
to an interesting part of Christ’s mediation; | 
mean, in regard to the precise influence of his 
death, on our forgiveness. Some suppose, that 
this event contributes to our pardon, as it was a 
principal means of confirming his religion, and 
of giving it a power over the mind; in other 
words, that it procures forgiveness by leading to | 
that repentance and virtue,which is the greatand | 
only condition on which forgiveness is bestowed. 
Many of us are dissatistied with this explanation, 
and think that the scriptures ascribe the remis- 
sion of sins to Christ’s death, with an emphasis 
80 peculiar, that we ought to consider this event 
as having a special intluence in removing pun- 
ishment, as a condition or method of pardon, 
without which, repentance would not avail us, 
at least to that extent, which is now promised 
by the gospel. 

Whilst, however, we differ in explaining the 
connexion between Christ’s death and human 


sentiments, which prevail in regard to his me- 
diation. The idea, which is conveyed to com- 
mon minds by the popular system, that Christ’s 
death has an influence in making God placable 
or merciful, in quenching his wrath, in awaken- 
ing his kindness towards men, we reject with 
horror. We believe, that Jesus, instead of mak- 
ing the Father merciful, is sent by the Father’s 
mercy to be our Saviour; that he is nothing to 
the human race, but what he is by God’s ap- 
pointment; that he communicates nothing but 
what God empowers him to bestow; that our 
Father in heaven is originally, essentially and 
eternally placable, and disposed to forgive ; and 
that his unborrowed, underived, and unchange- 
able love, is the only fountain of what flows to 
us through his Son. We conceive, that Jesus 
is dishonoured, not glorified, by ascribing to him 
an influence, which clouds the splendour of di- 
vine benevolence. 

We farther agree in rejecting, as unscriptur- 
al and absurd, the explanation given by the po 
pular system, of the manner in which Christ’s 
death procures forgiveness for men. This sys- 
tem teaches, that man having sinned against an 
infinite being, is infinitely guilty, and some even 
say, that a single transgression, though commit- 
ted in our early and inconsiderate years, merits 
the eternal pains of hell. ‘Phus, an infinite pen- 
alty is due from every human being ; and God’s 
justice insists, that it shall be borne either by 
the offender, or a substitute. Now, trom the 
nature of the case, no substitute is adequate to 
the work of sustaining the full punishment of a 
guilty world, save the infinite God himself; and 
accordingly, God took on him human nature, 
that he might pay to his own justice the debt of 
punishment incurred by men, and might enable 
himself toexercise mercy. Such is the present 
system. Now, to us, this doctrine seems to car- 
ry on its front, strong marks of absurdity, and 
we maintain that Christianity ought not to be 
encumbered with it, unless it be laid down in 
the New Testament fully and expressly. We 
ask our adversaries, then, to point to some plain 
passages where it is taught. We ask for one 
text, in which we are told that God took human 
nature, that he might appease his own anger 
towards men, or make an infinite satisfaction to 
his own justice ; for one text, which tells us, 
that human guilt is infinite, and requires a cor- 








forgiveness, a connexion, which we all grate- 


respondent substitute; that. Christ’s sufferings 
owe their efficacy to their being borne by an 
infinite being; or that his divine nature gives 
infinite value to the sufferings of the human.— 
Not one word of this description can we find in 
the scriptures; not a text which even hints at 
these strange doctrines. They are altogether, 
we believe, the fictions of theologians. Chris- 
tianity is in no degree responsible for them.— 


infinite and endless woes due from the world? 
How plain is it also, according to this doctrine, 
that God, instead of being plenteous in forgive- 
ness, never forgives ; for it is absurd to speak 
of men as forgiven, when their whole punish- 
ment is borne by a substitute? A scheme more 
fitted to bring Christianity into contempt, and 
less suited to give comfort to a guilty and trou- 
bled mind, could not, we think, be easily in- 
vented. 

We believe too, that this system is unfavour- 
able to the character. It naturally leads men to 
think, that Christ came to change God’s mind, 
rather than their own, that the highest object of 
his mission,was to avert punishment, rather than 
to communicate holiness, and that a large part 
of religion consists in disparaging good works 
and human virtue, for the purpose of magnify- 
ing the value of Christ’s vicarious sufferings. 
In this way, a sense of the infinite importance, 
and indispensable necessity of personal improve- 
ment is weakened, and high sounding praises of 
Christ’s cross, seem often to be substituted for 
obedience to his precepts. For ourselves, we 
have not solearned Jesus. Whilst we grateful- 
ly acknowledge, that he came to rescue us from 
punishment, we believe that he was sent ona 
still nobler errand, namely, to deliver us from 
sin itself, and to form us to a sublime and heav- 
enly virtue. We regard him as a Saviour, chief- 
ly, as he is the light, physician, and guide of 
the dark, diseased, and wandering mind. No 
influence in the universe seems to us so glorious, 
as that over the character; and no redemption 
so worthy of thankfudness, as the restoration of 
the soul to purity. Without this, pardon, were 
it possible, wold be of little value. Why pluck 
the sinner from hell, if a hell be left to burn 
within his own breast? Why raise him to heay- 
en, if he remain a stranger to ifs sanctity and 
love ? With these impressions, we are accustom- 
ed to value the gospel, chiefly, as it abounds in 
effectual aids, motives, excitements to a gener- 
ous and divine virtue. In this virtue, as in a 
common centre, we see all its doctrines, pre- 
cepts, promises meet, and we believe, that faith 
in this religion, is of no worth, and contributes 
nothing to salvation, any farther than as it uses 
these doctrines, precepts, promises, and the 
whole life, character, sufferings, and triumphs 
of Jesus, as the means of puryfying the mind, 
of changing it into the likeness of his celestial 
excellence. 

The further notice which we are desirous of taking of 
what we have here taken from Mr. Channing’s sermon, 
is principally to show the bearing which his sentiment 
has in support of Universalism, and to point out some in- 
stances of expressions which do not, to our apprehen— 
sion, clearly correspond with his main doctrine. : 
Let us first advance to the particular passage where 





We are astonished at their prevalence. What! 
can be plainer, than that God cannot, in any | 
sense, be a sufferer, or bear a penalty in the) 
room of his creatures? How dishonourable to’ 
him is the supposition, that his justice is now so 
seyere as to exact infinite punishment for the 


sins of frail and feeble men, and now so easy 


he stated the doctrine of God's universal grace and 
goodness in our extract last week, and which we parti- 
cularly noticed; and with it let us place some passages 
in our present extract that we may have further satis- 
faction that the author means to be understood to be- 
lieve in this benevolent scheme of universality. 

‘¢ We believe that God is infinitely good, kind, be- 


and yielding as to accept the limited pains of | neyolent, in the proper seuse of these words; good in 
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disposition, as well asin act; good not to a few, but to all; | 
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Before we clese these remarks on the sermon before 


good to every individual, as well as to the general sys-' us, we will inform Mr. C. what we expect will militote 


tem.”” 
God, we say, is as clear and as comprehensive as words 


can make it. And it is evident that the author of the 


statement was remarkably particular in the forming of, following is one of them. 


it, that it might be distinctly understood. 

Let us place along with this statement the following 
found in our present extract. ‘* We believe that he 
was sent by the Father to effect a moral or spiritual de- 
liverance of mankind ; that is, to rescue men from sin 
and its consequences, and to bring them to a state of 
everlasting purity and happiness.” According to these 
statements, when put together, the Father sent Jesus 
Christ to effect a moral, or spiritual deliverance of eve- 
ry individual of mankind, from sin and its consequen- 
ces, to a state of everlasting purity and happiness. 
He says, ** not toa few but to all; good to every indi- 
vidual, as well as to the general system.” 

Concerning the divine goodness we further notice the 
following; ** We believe, that Jesus, instead of making 
the Father merciful, is sent by the Father’s merey to 
be our Saviour; that he is nothing to the human race, 
but what he is by God’s appointment; that he commu- 
nicates nothing but what God empowers him to bestow; 
that our Father in heaven is originally, essentially, and 
eternally placable, and disposed to forgive ; and that 
his unborrowed, underived, and unchangeable love, is 
the only fountain of what flows to us through his son.” 

Now in order to keep this work together, and in order 
to show that its meaning is universal salvation, we ob- 
serve that God ‘* is essentially and eternally placable, 
and disposed to forgive,’ not afew, but every individ- 


ual. Our readers are requested to keep the connexion 
of this subject of the divine goodness, that it may be 
seen that the author is perfectly consistent on that sub- 
ject. 

But what he means by the fellowing. we acknowledre 
we do not understand. 

“* By his threatenings against incorrigible guilt. It 
is unaccountable, to us, why the preacher should not 
have given some hint by which we might know what he 
means by “incorrigible guilt..” But He neither does 


this, nor does he give the least idea coree rning the na- 
ture of these ¢hreatenings. What our preacher can 
possibly mean by punishing incorrigible guilt we know 
not. On the subject of punishment he says; ** God's 
justice has for its end the highest virtue of the creation, 
and it punishes for this end alone, and thus it coincides 
with benevolence ; for virtue and happiness, though 
not the same, are im inseparebly conjoined.”* In his 
main statement of doctrine he contends, as we have be- 
fore noticed, that the infinite benevolence of God is to- 
wards every individual, and here his justice punishes 
for no other end than to produce the highest virtue of 
every individual; but yet he speaks of threatenings 
against incorrigible guilt! Now if Mr. C. means what 
his words mean, it appears evident that he is guilty of 
a palpable contradiction. Incorrigible means bad be- 
yond amendment; and to talk of benevolently punish- 
ing the individuals who cannot be reclaimed really ap- 
pears absurd. And this appearance is made more visi- 
dle still, by observing in this connexion that our preach- 
er contends that God is eternally and essentially dispos- 
ed to forgive every individual. 

As we have ample proof of the universality of Mr. C.’s 
sentiments, we cannot but reyret that he should inad- 
vertently obscure the beauty of divine truth. We say 
inadvertently, because we are strongly inclined not to 
believe that he designed to hide himself from the clear 
understanding of his hearers. And we most sincerely 
hope that he will favour us with an explanation of what 
appears so mysterious. Even if he can comprehend 


these things, and sees them all perfectly clear, and can 
discern our mistakes, and wherein we misapply his 
words, yet the goodness of his heart cannot but Jead 
him to belp us out of our difficulty. 





This statement of the universal goodness of 
| brethren of opposite opinion. 
,advantage of his indefinite, doubtful sentences. 








against his discourse, when it shall be examined by his 
They will not fail to tak 
The 
‘“ While we gratefully ac- 
knowledge, that he came to rescue us from punishment, 
we believe that he was sent on a still nobler errand, 
namely, to deliver ys from sin itself, and to form us to 
a sublime and heavenly virtue.”> What punishment, 
we ask, did Jesus come to rescue us from, that we are 


not rescued from, by being delivered from sin itself 

Here we are totally in the dark. Ile carefully con- 
tends, that divine justice punishes for no other end than 
the ** highest virtue’ of every individual] punished ; and 
here he gratefully acknowledges that Christ came to 
rescue us frem that punishment which aims at our bigh- 
est virtue ! 

The following is another of those doubutful, indefi- 
nite sentences. 

‘© Many of us are dissatisfied with this explanation, 
and think that the scriptures ascribe the remission of 
sins to Christ’s death, with an emphasis so peculiar, 
that we ought to consider this event as having a special 
influence in removing punishment as a eondition or 
method of pardon, without which, repentance would 
not avail us, at least to that extent, which Is now pro- 
mised by the gospel.” 

Here again the idea is held up of removing punish- 
ment by the death of Christ, which could not be re- 
moved by the sinner’s repentance. Nowif there were 
a penalty against the sinner, from which repentance 
could dot deliver, then if the sinner had repented still 
3ut what for? not tomake him 
virtuons, which is the only end of punishment, accord- 
ing to our preacher’s own words. 


he must be punished! 


Again, if it be just 
to punish the penitent, what can prevent the continu- 
ance of this punisiument? It is not inflicted to bring 


uni 
whet 4st for? Th 
i¢ Geath of Chri: 
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subject, speaks of tl t asa condition 
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Now if the word condition in- 
volves too much, then the word method may be relied on 
to take away from the other word every thing which 
ought not to be expressed But is there not too wide a dif- 
ference between these werds to justify their relation in 
this sentence? 
tially and eternally disposed to forgive, it certainly is 
erroneous to say that the death of Christ is « condition 
of God’s forgiveness, so long as whatever Christ is to 
We 
might enlarge on this su ject, and show the great want 


If God, a our preacher says, is essen- 


the human race, he is by God's appointment. 


of clearness which is discoverable in this and some oth- 
er sentences; but we forbear. hoping that in some way 
we lay obtain some explanation from the preacher 


himself, concerning these mysterious statements. 
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BOSTON, SATURDAY, JULY 24, 1819. 
In the Kaleidoscope of “zt week we find an address | 
“TO THY PUBLIC.” 


We are promised in this public notice that ** what is 
now called rational and liberal christianity” will be 
r xplained and defended. 1 the first page of that paper, 
as distinguished from Komuan Catholicism, Calvinism, 
Hopkinsianism, Universalism, and Deism. 

This is certainly a very great promise, and if it has 
been made pursuant to a view of the ground it occu- 
pies, which corresponds with the extent of the subject, 
we have the strongest reasons for believing that the ve- 
ry best of abilities are engaged in the undertaking. 

But there is one very weighty consideration belong- 
ing to this promise, which a deep interest in fhe doc- 
trine and religion of Christ, renders vastly important ; 
and that is, there is not in all christendom one humble 
imitator of the merciful Saviour, who can possibly wish, 
hope, or pray for the fuilment of this promise, This 








we are ready to submit to our pious readers of all de. 
nominations. Can we find one who will come forward 
and say, it is my hearty wish, my lively hope, and most 
devout prayer, that a doctrine which excludes from 
everlasting salvation, some of the human race, may be 
not only explained, but defended? No, christian bre- 
thren, you may make the trial, you may exert all your 
shining talents, and exhaust your vast learning, in 
which accomplishime hts we delight to be hold you; but 
remember after all, if you leve God, if you love the 
Saviour, you also Jove mankind, and do, most since rely 
pray ror the salvation of all; and must eve ntually see 
that your prayers, bemyg the genuine breathings of the 
spirit, of God, will prevail against your inventions and 
arguments, 

The Universalist would not miss of making the first 
request for attention, because he does not wish to wait 
until doctrines as unscriptural and unreasonable as Ro- 
man Catholicism,Calvinism, & Hopkinsianism shall have 
ended a dispute in which they have been engaged as long 
as these doctrines have existed. And if he has the good 
fortune to enter his request before any other is present- 
ed, he confidently believes that he will be first attend- 
ed to. But though this request is made in so directa 
manner, a hope is entertained that it will not be consid- 
ered as indicative of an ostentatious confidence in any 
abilities which we command to defend Universalism, 
against the promised attack, which we have every rea- 
son to expect will employ commanding talents assisted 
by extensive acquirements. We thave no confidence of 
All we rely on is the truth in its simplicity. 

It may be well to notice here, what we expect will 
be undertaken with a view to fulfil the promise we have 


this sort. 


received ; which is to explain and defend a system of 
to be entitled to the dis- 
tinguishing terms of ** rational and liberal christianity.” 
And 


labours will be directed to show that univer 


doctrine, which is supposed 


furthermore, we expect according to promise, that 
alism is not 
‘rational and hberal christianity’. And on our part, 
we promise to relinquish universalisin, when it shall be 
proved that it is unreasonable for that divine Being, who, 
of one blood made ail nations of men to dwell on all the 
face of the earth, and whose tender mercies are over all 
his works, to grant the salvation of the gospel to all 
men ; when it shall be proved that reason is opposed to 


universal goodness, and that a partial system of divine 


grace is perfectly harmonious with reason, and the na- 
And when it shall 


be made to appear that universalism is not so liberal as 


ture of God’s universal government. 


the doctrine which opposes it, we shall feel disposed te 
think less favourable of it than we now do. 





REPLY TO * IMPORTANT QUESTIONS,” 


(CONTINUED FROM PAGE 11.) 

HAvinG endeavoured to give a reasonable and scrip- 
tural reply to the question respecting Judas, in our last, 
we will here state in our turn one question for our op- 
posers, respecting this subject. 

As Jesus, nor any writer in the scriptures, hus given 
js @ sufferer m 
the tutdre stat? what evidewce have we to support the 
omnion that one who had followed Jesus in the regen- 
eration, was chosen of the Saviour and appointed to 
preach the gospel, and also endowed with divine pow- 
er to work miracles in his name, is now in a state of 
torment, from which there is no deliverance? 

We humbly conceive, that their is no subject, on 
which more wickedness of disposition and hardness of 
heart have been manifested, than this of the case of 
Judas. ‘he writer of this reply, has often heard prea- 
chers dwell on this subject in a manner to excite as- 
tonishment, and to throw into open view the hypocrisy 
of their hearts. While pretending to be concerned 
for the future welfare of what they were pleased to 
call ‘* precious immortal souls,” they would advert to 
the case of Judas with exulting continence in the fact 
of his eternal damnation as a mean te frightep thers 


ny Intinmation that Judas would be, or 
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nearers to repentance, When speaking of the certain - 


ty of the everlasting misery of Judas, and when pre-; and the smoke of their torments ascendeth up forever 


tending to refute any hope of his salvation, they would 


appear exhilerated with a glow of triumph that seemed | 


to say; therethe long, for point is gained, Judas is 
damned ! 

The second ‘Important Question” stated in the 
Kaleidoscope requires to know, if the two thieves, 
who were crucified with Jesus were to far 
future state, why the “‘ Saviour did not tell them so at 
ynee, and thus prevent all doubts and fears in after 


Bl 


time, respecting the future destiny of the tually im- 
penitent?” 
Reply. This question acknowledges that there was 


nothing said by the Saviour that decides the question 
respecting the fature state of the unhclicving 
We will therefore, throw the question back and ask 
the believer in endless unmerciful punishment, if the 
unbelieving thief was doomed to everlasting misery, 


why did not the Saviour say so at once, aud thereby 


prevent the least hope of mercy for him: And fur- 
thermore, if the Saviour did not intimate that this thief 


would be miserable in the future world, why should 


4 


those, who profess to believe in the Saviour. as an all 


sufficient teacher, feel under such 


a° 


strong cbligations to 
elieve in the horrible doctrine of endless misery, in a 
special case. in which the Saviour gave no such intima- 
tion? 

The question under consideration embraces a subject 
which false divinity leads its votaries to bestow much 
It is the subject of the ‘ finally im- 
Dut this isa subject wholly of human in- 


cuidless labour. 

nitent.”? 
vention. We read of no such characters in the scrip- 
was ** exalted a Prince and a-‘Saviour to 
it there- 


would not have been consistent with his mission to 


tires, Jesus 
ive repentance and the remission of sins.” 

poken of such a character as the * finally impen- 
nt’’; for that w 


ae 
woulda oF 


ould have signified that his work 
t most, but imperfectly done. 
is situa- 


in the third question the writer asks what ! 


fion will be, in case he ** wiJl neither ask, nor seek, 


nor knock ?” 


for his solution, in the following shape. 


This question returns to the Calvinist 
Suppose one 
of the elect will not ask, nor seek, nor knock, what will 
be his final condition 7 

It goes to the Armenian with an answer from the 
scriptures. See Jeremiah 50. 4,5, ** In those days, and 
at that time, saith the Lord, the children of Israel shall 
come, they and the children of Judah together, going 
and weeping; they shall go aud seek the Lord their 
God. They shall ask the way to Zion, with their faces 
thitherward, saying, come let us join ourselves to the 
Lord, in a perpetual covenant that shall] not be forgot- 
ten.” By this scripture we are certified that it belongs 
to God, to say that those creatures who are dependent 
on him shall seek and ask. But how will our question 
look applied to this scripture. God said, that the chil- 
ilren of Israel and the children of Judah should at a 
certain time, both seek, and ask the way to Zion with 
their faces thitherward. Now if these people did not. 
or will not, at the time God appointed, seck nor ask 
what situation will the absolute promise of God be in? 

The purport of this question as desgined to operate 
against universal salvation by Jesus Christ, goes as di- 
rectly to prove that none will be saved as it does to 
prove that any will be lost. For it leaves the matter 
to the will of man; and if one man can be saved by 
his own will then all men may, by the same rule. But 
the scripture says, ** It is not of him that willeth, nor 
of him that runneth, but of God that sheweth mercy.” 

The remaining question will be noticed next week. 


ACCORDING to promise in our Jast, we shall proceed 
to give a solution of the passage in Rey. xiv. 10, 11— 
which reads as follows: ** The same shall drink of the 
wine of the wrath of God, which is poured out without 
mixture into the cup of his indignation ; and he shall 


alike in the ' 


. 8 ° ’ 
thiet.— 
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fof the holy angels, and in the preserfce of the Lamb ; 


‘and ever; and they have no rest day nor night who 
worship the 


, ce iveth the mark of his name.” 


| This passage is frequently adverted to as a proof of 


the future endless misery of mankind, and people have 
Jong been in the habit of reading this, as they have 
inany other passages, which speak of the judgments of 
God, with the idea of future misery in their minds, and 
of course have supposed it applies to such a state.— 
This habit of thinking renders any proof entirely un- 


necessary, and the mind that is thus formed by the force 
jor tradition is satisfied on 


the subject, without ever 
asking the question whether there be any thing is this 


text or its connexion, which necessarily proves any 


such doctrine. 

This force of tradition and habit might be seen in a 
| pupil who was endeavouring to acquire a knowledge of 
arithmetic, who should commit to memory a multipli- 
which there was an error, and instead 
jor five times Lve are twenty-five, should be inserted 
It would render his work er- 
| roneous, and it he endeavoured to correct it by a care- 


j 
j 
| cation tuble. in 


_five times five are tl irty. 
| ful attention to his table, his attempt would prove fruit- 
| Jess, for five times five woulc be thirty as often as it 
foccurred. Just so people read the scriptures, they have 
| gotten the doctrine of future everlasting misery in their 
 Ininds before they read at all, end they are told that 
| those passages which speak of the punishment of sin, 
; are to be fulfiled in a future state, and then when they 
|! come to read, they are satistied that all those passages 
which tradition has applied to future condemnation are 
And they never think of asking the 
If the pupil 
are five times five thirty? and 


rightly so applied. 
question whether it be 
could ask the question, 
look into it by way of computation, and say, here my 
table says that three times five are fifteen, it says also 
that twice five are ten, now surely filtcen and ten are 


so necessarily. 


but twenty-five, he would have his reckoning all cor- 
rect at once. So, if people who believe that a hun- 
dred passages of scripture go directly to prove the doc- 
trine of endless misery, were to ask a few questions and 
look into the subjcet with such due caution as its mag- 
nitude requires, the mist of superstition would break 
away like the disappearance of the light vapour before 
the majesty of the sun. 

Let us then pause, and ask a few questions respect- 
ing our preseut subject. 

1. Have we, in fact, sufficient reason to believe that 
our heavenly Father will torment his rational offspring 
as Jong as he shall exist ? 

2. What profit can such an endless torture be to the 
ruler of the universe? 

3. What disposition 
light in so doimg? 

4. Allowing that this is not the case, do we not 


must he be possessed of to de- 


greatly injure the character of a kind, benevolent Be- 
ing by entertaining such a sentiment ‘ 


5. Should we be willing that our children should en- 


tertaim such an opinion of us? 

6. Does this opinion lead me to love my Creator, or 
does it fill me with horror: 

By the time these questions are duly considered by 
a candid mind, that mind will say, though | have al- 
ways thought that the bible held up this doctrine of 
endless misery, yet I find that itis my duty to satisfy my- 
self,by a careful reading and examining of the scriptures 
whether this doctrine of endless misery be true or not. 
When the mind has progressed thus far, it will be safe 
to put our text to the trial; and to ask the following 
questions respecting it. 
1. Does this passage either directly or indirectly, ne- 
cessarily fix the state of torment, to which it alludes, 
to a future world? 
2. If there be nothing in the passage which necessa- 
rily carries it into a future existence, am | not obligated 
to believe that this torment is ip this world, and not m 


beast and his image, and whosocver re-| 
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3. Can any tradition whatever, justify me in holding 
to an opinion, which to my understanding, represents 
that Being, from whom I receive all manner of good 
things, and who is evidently good to all men in this life, 
as infinitely cruel and without the least compassion to- 
ward a great part of his family of mankind, in the eter- 
nal world ? 

When these questions are carefully weighed, the pas- 
sage may be scanned, with attention. ** The same 
shall drink of the wine of the wrath of God.” ‘The 
same.’ Who are here spoken of? The verse preced- 
‘*And the third angel followed them, 
saying with a loud voice, if any man worship the beast 
and his image, and receive his mark in his forehead, or 
in his hand, the same shall drink,” &c. What shall 
they drink? ‘* The wine of the wrath of God, which is 
poured out without mixture into the cup of his indig- 
nation.» Have we any further account of this wrath 
of God? See the next chapter, verse 7th. ** And one 
of the four beasts gave unto the seven angels seven 
golden vials, full of of the wrath of God, who liveth for 
ever and ever.” 

Now comes a question of much importance. Are 
these vials of the divine wrath to be executed on men 
in this world, or in a future state? See the next chap- 
ter. ‘*And I heard a great voice out of Ahe temple, 
saying to the seven angels, Go your ways, and pour 
out the vials of the wrath of God upon the earth.”—~ 
Here we learn that it is on the earth that this wrath is 
to be executed. The account of it proceeds as follows; 
‘** And the first went, and poured out his vial upon the 
earth; and there fell a noisome and grievous sore upon 
the men which had the mark of the beast, and upon 
them that worshipped his image.” By this passage the 
matter is decided beyond all possible doubt. And it 
appears as clear as demonstration, that these are the 
same worshippers of the beast who are spoken of in 
the passage under consideration ; and that the wrath of 
God is poured out upon them here im the earth. All 
this is evident concerning the first vial; but where were 
the rest of the seven poured out? Answer; * And the 
second angel poured out his vial upon the sea; and it 
became as the blood of a dead man; and every living 
soul died in the sea.” Here in the pouring out of the 
second vial of this divine wrath, we are certified that 
nothing respecting a future world is intended. Let 
us look at the third. ** And the third angel poured out 
his vial upon the rivers and fountains of water; and 
they became blood.” This surely is not in the eternal 
world, but here on the earth. 

(CONCLUDED IN OUR NEXT.) 


ing informs us. 








INSTALLATION. 
The Rev. Mr. Cornne ius was installed as Associate 
Pastor with the Rev. Dr. Worcester, over the Taber- 
nacle Church and Society, in Salem, on Wednesday 


last. 





MARRIED, 
In this town, by the Rev. Mr. Ballou, Mr, Levi Dow 
to Miss Flizabeth M. Horton. 
In Salem. Rev. James Buswell, of Danvers, to Miss 
Eliza Symonds. 





DIED, 
In this town, Miss Ann Ham, aged 21, daughter of 
Capt. Wm. Ham, of Portsmouth, N. H. 
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LECTURE SERMONS. 

0+r-Subscribers to the Rey. Mr. Battov’s Lec- 
ture Sermons are informed that No. 26, which com- 
pletes the volume is now published and ready for de- 
livery. ‘Those who wish to have them bound are re- 
quested to apply immediately. 
The publisher informs subscribers and others that he 
has a Likeness of the Rev. Mr. Ballon, now engraving, 
and will be finished by the 15th of August. To sub- 
ecribers for the Sermons the price will be 25 cemte-—-to 
pon-subscribers 37 1-2 cents. 











be tormented with fire and brimstone in the presence 





the eternal state ’ 
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POETS CORNER. 


FOR THE MAGAZINE, 








By a young man, on recovering from an epidemic fe- 
ver, which had proved very mortal in his vicinity. 


Tov great and excellent unknown, 
Whose wond’rous glories I adore ! 

My thankful songs would reach thy throne, 
While I recount thy mercies o'er. 


I am not laid beneath the ground, 
And driving snows blown o’er my tomb ; 
There in death’s icy fetters bound, 
Confin’d in everlasting gloom. 
But here I waik o’er pleasant hills, 
While morn’s young beauties smile around ; 
Warm blood my breast with ardor fills, 
And vigor, life and health abound. 
Those laid in silence, never hear 
The vernal music, I admire, 
Nor voice of relatives, so dear, 
That wakes the sympathetic fire. 
Their eyes are sunk and clos’d in death, 
They’re shrouded in their humble cell, 
Deep cover’d with the clods of earth— 
How dark the room where now they dwell. 


Come see the place they left behind, 
When borne from all they lov’d below ; 
The lonesome house appals our mind, 
Their fields look mournful as we go. 
Farewell, my friends, in silent sleep, 
Soft be your slumbers where you lie ; 
But while for you I mourn and weep, 
My grateful thoughts ascend the sky. 


Ihe favours, Heaven to me has show’d, 
My thankful tongue shall ever tell; 
Death never enter’d our abode, 
Still smile the fields round where we dwell. 


But yet the tears bedew my eyes, 
The tears of sympathetic grief ; 

Oh, could my wishes reach the skies, 
Would Heaven send al] mankind relieé. 


More beauteous shines the azure sky, 
And morning zephyrs softer blow ; 
Some gentle spirit hovers nigh, 
Hark! accents soft as music flow. 
** Our great Creator still is kind, 
** And goodness ever shall abound, 
** Although to a created mind, 
‘*Deep mysteries in his ways are found, 
‘‘ These mysteries gradual shall unfold, 
** And open on the expanding mind ; 
‘* With rapture then we shall behold, 
** Our great Creator still is kind.” 
My soul is calm, my griefs abate ; 
Almighty goodness reigns, I see, 
No more I’}] mourn what’s done by fate. 
But sing the favours shown to me. 
When energies of life were gone, 
A languid aspect all things bore ; 
A gloomy veil the skies put on, 
And earth’s white* carpet pleas’d no more. 


The forest bow’d its hoary head, 
Prest down with age and wintry frost ; 
The charms from nature’s face were fled, 
And hope in melancholy lost. 


But now renew’d each vital spring, 
What smiles o’er nature’s face appear ! 

The merry woodland warblers sing, 
Return’d to hail the opening year. 


What beauties shine above my head, 
Which I can view with living eye ; 





* The sickness, the recovery from which produced 
these lines, took place in the winter. 
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And earth’s rich carpet as I tread, 
Sparkles with green and golden dye. 


I'l] sing of mercy with delight, 
While I inhale the vital air; 

But who can tell the joys of Light? 
Or who can death and life compare? 


J. G. H. 
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FOR THE MAGAZINE, 





Dialogue between a Universalist and a Limitarian, 
CONTINUED FROM PAGE 10. 

Lim. 1 perceive, by one important particular in your 
short, but plain, statement, that there is one grand ar- 
gument on which we have relied, more than on almost 
any other to refute your doctrine, that is by your state- 
ment rendered of no utility. It is, I see plainly, to be 
laid out of the argument. I mean that for which we 
have contended against you, (viz.) that sinners cannot 
be saved in their sins. But I perceive that you hold 
that salvation is a deliverance from sin, to holiness; so 
that this argument on which we have insisted so much 
is nothing to the purpose. However, I have no doubt 
but the scriptures will abundantly disprove the belief 
that all men will ever become holy.—But before I pro- 
ceed to call you attention to the scriptures, you will 
allow me to say something on the infinite goodness of 
God, on which you predicate your belief in universal 
holiness and happiness. You most surely know that 
we, who oppose your doctrine, profess to believe in the 
infinite goodness as much as the Universalists, but we 
do not see how you can infer your doctrine from this 
acknowledged fact. We believe that God is infinitely 
just as well as infinitely good, and that his goodness can 
never violate his justice ; and justice says, that the soul 
that sins it shall die. How will you reply to this? 

Uni. It may be proper to reply in several ways.— 
First in a way to shew you that your objection from 
justice against universal salvation, applies with equal 
force against yous “octrine of the salvation of the elect; 
for you allow that the elect are sinners, and that in jus- 
tice they deserve endless misery, as much as others.— 
This reply should satisfy you, that you have as deep 
an interest in removing your objection as I have; and 
when you shall have removed it from applying to refute 
the salvation of the elect, you are cautioned to exam- 
ine carefully to see if you have not equally removed it 
from applying to refute the salvation of any. But— 

Lim. Pardon me, my friend, for interrupting you. 
Before you proceed to give any further reply to my ob- 
jection, I wish to show you that this part of your re- 
ply is very easily gotten over, For we hold, you know, 
that the great and infinite atonement of Jesus Christ 
was made for the elect, by which justice is satisfied, and 
mercy permitted to flow to the guilty. But this does 
by no means, remove the denunciation of death from 
those who are not of the elect, for whom this infinite 
atonement was made and accepted. 

Uni. But have you forgotten the result of our inves- 
ligation respecting those passages, which speak in the 
strongest and fullest terms of Christ's tasting death for 
every man; of hisyiving himself a ransom for all; and 
of his being a propitiation for the sins of the whole 
world? When you sought for scripture testimony by 
which you could limit these passages you acknowledge 
that you could find none. How then can you feel sat- 
isfied in your own mind to represent and maintain the 
opinion that Jesus did not give himself a ransom for all ? 
Let us, my dear friend, turn this subject round and see 
how it looks on the other side. We will suppose, that 
every passage in the scriptures which speaks of Christ's 
dying for men, spake in limited terms, so as plainly to 
indicate the notion for which you contend, would you 
neglect to insist on this circumstance to support your 
opinion, and to disprove the doctrine of universal sal- 
vation ? 

Lim. Te be candid, I must acknowledge that I should 
improve the scriptures on the subject of the death of 
the Saviour as your question suggests, if they had so 





limited this unspeakable grace. 





And I acknowledge 


the force of the admonition growing out of your query. 
I see plainly, that I must be willing that you should 
bind the argument to the scriptures ; and as they plain- 
ly state that Jesus gave himself a ransom for all men, 
so they must stand. But it is contended that the death 
of Christ for sinners did not make their salvation cer- 
tain, but only opened a way that God might, consist. 
ently with his justice and holiness pardon and save as 
many as he will. But that the atonement lays God 
ander no obligation to show mercy to any. 

Uni. It is granted at once, that the death of Christ 
for all men was never designed to lay God under any 
obligation to be merciful to mankind; for the death of 
Christ was an effect of the divine favour, and not the 
cause of it. ‘* Herein is love, not that we loved God, 
but that he loved us, and sent bis son to be the propi- 
tiation for our sins.*’ By this plain scripture we learn 
that God loves sinners without the consideration of any 
propitiation_to cause him thus to love. For if he could 
not have loved sinners until a propitiation had been 
made for their sins, he himself, most surely could never 
have provided this propitiation, but our text says that 
‘*he loved us and sent his son to be the propitiation for 
our sins.”’ ‘Thus it is clear that the death of Christ 
was necessary to render God compassionate toward us, 
Nor is it true that the death of Christ was necessary to 
render it just for God to show mercy to sinners ; for if 
it had not been just to communicate favour to sinners, 
our heavenly father could never have given us the in- 
valuable gift of his son. St. Paul says; ** He that spar- 
ed not his own son, but delivered him up for us all, how 
shall he not with him freely give us all things?’ This 
passage supposes that when our heavenly father deliv- 
ered up his son for us all, he gave the richest gift, that 
heaven could bestow ; and thata gift so great may ful- 
ly warrant us in believing thar all other necessary gifts, 
being smaller, will be freely given. Now how is it pos- 
sible to suppose that the death of Christ was necessary 
to render it just for God to show us mercy, when the 
gift of his son was the greatest merey that could be 
granted ? 

But to conclude: You are to be reminded that your 
last argument has destooyed all the distinction which 
you before made between the elect and the non-clect. 
For you now take the ground of the Hopkinsian, and 
say that the atonement did not make salvation of any 
certain, but only made it just for God to show mercy to 
as many as he will. So that the salvation of the elect, 
if there are any such, is not made certain by the atone- 
ment of which you spake. And you are now called 
back to your subject, which is to show how it is just 
with God to show mercy to any, and yet not just for 
him to show the same mercy to all. 

TO RP. CONTINUED. 
FOR THE MAGAZINE. 


Questions and answers for the benefit of children, who 


are the heritage of the Lord. 
CONTINUED FROM PAGE 12. 

Q. What is the cause of sin according to the scriptures’ 

A. St. James says; ‘*‘ Let no man say, when he is 
tempted, Tam tempted of God; for God cannot be 
tempted with evil, neither tempteth he any man. But 
every man is tempted when he is drawn away of his 
own lust, and enticed. Then when lust hath conceived, 
it bringeth forth sin ; and sin when it is finished, bring: 
eth forth death.” 

Q. According to this passage it seems that sin is 4 
consequence fesulting from the natural properties of the 
creature. Is it consistent with the scriptures to sup- 
pose that the Creator made man in such a state? 

A. St. Paul says ; ** The creature was made subject 
to vavity, not willingly, but by reason of him who sub- 
jected the same in hope.” And he further says; “The 
flesh lusteth against the spirit, and the spirit against the 
flesh; and these are contrary the one to the other; 5 
that ye cannot do the things that ye would—Now the 
works of the flesh are manifest, which are these ; adul- 
tery, fornication, uncleanness, lasciviousnees, idolatry; 
witchcraft, hatred, variance, emulation, wrath, strife, 
seditions, heresies, envyings, murders, drunkenness, 
revellings, and such hke.” 
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